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EDITORIAL 


Back to Square one 


The world is slowly edging away from the brink of war. Ten- 
he sions have begun to recede. The Olympics went on in Moscow, 
with several leading nations absent. The hostages in Iran remain in 
: custody. Negotiations for a settlement in Afghanistan have yet to 
begin. But bothin Iran and in Afghanistan, there is some hope— 
though not much. Our very unsatisfactory machinery for peace- 
keeping cannot be discarded as totally ineffective; though infinitely 
capable of improvement, one does not as yet despair about it. 


The tensions generated seem to have served their basic purpose. 

r Defence budgets have been boosted. More large corporations have 

| secured defence contracts. Some sagging economies have been tem- 

porarily shored up. The dreams of the Soviet. Union to reduce 

r military expenditure and concentrate on peaceful construction have 

{ again been shattered. A powerful new wave of anti-sovietism 

4 and anti-communism has been generated. The ground gained by 

movements for peace and disarmament has been taken away. 

« Things are back to square one—the Cold War. Most of us prefer 
- that to a hot one. 


The biggest casualty seems to be the cause of ‘justice. There 
are a few gains—the Commodities Fund, the Science and Tech- 
nology Research Fund, and little else. But poverty still stalks the 
earth in triumph, in company with malnutrition, illiteracy and ill- 
health. There is as yet no great challenge to these forces. The two 
big forces which can offer the challenge are inactive. Those who 
control both the resources of the earth and our science and techn- 
ology, are too callous to challenge the spectres. Their distorted 
vision tells them that these spectres are their friends. The other big 
force-—the people’s power—is still unawakened and unorganized. 
They do not as yet see who their friends and enemies are. So they 
allow themselves to be brainwashed by their enemies and exploiters. 

The voice of the Church must speak effectively to the conscience 
of humanity at this time. We need both deep understanding and 
enormous courage to see reality as it is and to witness to God’s will 
init. That is a great challenge to the leaders of the Church, to the 
Pope as well as to the Central Committee of the World Council of 
Churches meeting this August in Geneva. 
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The Ecumenical Prospect — A New Orientation? 


The ‘‘great new fact of our time” to which Archbishop William~ 
Temple drew our attention in the twenties of our century, begins to 
lose its lustre. The Church has been established in practically every 
country-except perhaps in Saudi Arabia, Afghanistan and Outer 
Mongalia. But the unity of the Church still eludes our grasp—even 
the grasp of our vision, for we do not know what this unity should 
look like. 


Brakes are on everywhere in the ecumenical movement—though 
the drivers are talking to each other from their parked cars. No 
agreement as yet about the direction in which to move. 


One possible direction seems to attract many and scare others— 
the common campaign for a world of peace with justice. Our Civi- 
lization has now come to one of its great historical moments—facing 
the possibility of its own decay and disintegration. Civilizations 
come and go. None lasts for more than a few hundreds of years. 
But humanity goes on. Values also transmigrate from one civiliza- 
tion to a later one. What we need today is a reaffirmation and re- 
embodiment of these values—highlighting them in consciousness by 
symbol and celebration. 


Science and Technology together constitute such a major value 
in our civilization—much more than in any previous civilization 
known to us. Yet the nature of Science/Technology has now been 
recognized to be ambiguous. Science/Technology gave us access to 
fantastic realms of knowledge and power, such as no previous 
civilization known tous ever possessed. But it also has exposed us to 
great depths of hell—nuclear holocaust, bacteriological warfare. 
poisoning of air, water and earth and large-scale organized 
economic exploitation, just to mention a few of these infernal depths. 


The second big vision that our civilization has shown us is that 
of a world where the whole of humanity can live together in peace 
with justice and dignity, with no one denied his or her basic needs. 
We know that this is possible. 


Perhaps the needed great new orientation of the ecumenical 
movement is the hitching of this great access to knowledge and 
power called Science/Technology to the second vision—that of a 
world where humanity can live together in peace, without want or 
war, in justice and dignity. 


This would mean a gigantic effort to link the religious and 
humanist vision with the vast power of science-technology, through 
an adequate political economic system controlled by the people. 
Maybe such an effort, monumental as it is, can be sparked by the 
ecumenical movement, without abandoning its other legitimate con- 
cerns for the unity of the Church and for service to those in need. 











The Gospel of the Kingdom and the 
Crucified and Risen Christ.* 


(Metropolitan Geevarghese Mar Osthathios) 


When I was asked by cable to deliver the keynote address on 
“The Kingdom of God and the Crucified Lord” I had several hesi- 
tations about accepting. First, delivering a keynote address is always 
a risky business. If the keynote is wrong, the whole symphony of 
the conference can go astray. That is a big responsibility. 


Secondly as an Orthodox I prefer to speak about my Lord as 
crucified and risen—not just as crucified. SoI have altered the title 
assigned to me, to read “The Kingdom of God and the Lord Cru- 
cified and Risen”. 


The risk of striking a wrong note still remains. You are, how- 
ever, wiser than J and can get back to the right tune even if my first 
note is wrong. I would only request that the tune sung here in ~ 
Melbourne would not be the same old one we have heard for many 
years. 


I want to think aloud with you. And for that purpose I raise 
five questions: 


(a) ‘How do I come to terms with the concept “Kingdom of 
God” today? What should it mean to me, as a Christian 
at the threshold of the 3rd millennium after Christ? 


(b) How is the Kingdom of God related to Jesus Christ? And 
what is our role in it as Christians, and as Church? 


(c) Isthe Kingdom of God in history, beyond history, or both 
or neither? What is its relation to the state? to the 
economy? 


(d) What special relation, ifany, doesthe Kingdom of God 
have to the poor and the oppressed, the marginalized and 
the handicapped? 


(e) What do the various factors contribute to the manifestation 
of the Kingdom: personal and social charity, revolutionary 
struggle against injustice, changing structures and facilitat- 
ing people’s participation, verbal proclamation of Christ 





* A lecture delivered at the Melbourne conference of CWME. 
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crucified and risen, dialogue with other religions and 
ideologies, building up the Church, and so on? 


The answer to these questions cannot be given in this single 
address as this whole assembly is to grapple with these and related 
questions not only here in Melbourne, but also after our return to 
our allotted avocations of life. The following thoughts are being 
shared with you to convey to you my deep conviction that we have 
unwittingly fled away from the ultimate relation between the 
Kingdom of God and the Lord crucified and Risen and that our 
salvation is in returnig to the kenotic and Cosmic Christ. 


J. Where are we now? ‘We pray, Your Kingdom come, Your 
will be done on earth asit is in heaven” and live with the motto, 
“My Kingdom come, my will be done in my place as itis in India, 
or West Germany or USA or China or Soviet Union”. We say we 
have a Gospel of the Kingdomto preach and preach everything 
under the sky except ‘Jesus Christ crucified’ ({ Cor. 1:23). Ifat all 
we preach acrucified Christ, Heis a domesticated Christ who puts 
no stumbling block before our luxurious life-style, callous parochi- 
alism and selfish denominationalism, We are deeply convinced that 
the Kingdom of God is abundant life on earth and our Risen Christ 
has no nail markson Him. Even if He has nail marks on his palms 
and feet, we can afford tobe His followers as He has paid the 
ransom on our behalf. The various Theories of Atonement we have 
created are mostly substitutionary and so there is no need of bleeding 
Christians or cross-bearing missionaries due to the finished work of 
Christ. We need not repeat St. Paul’s experience, ‘“‘Now I rejoice in 
my sufferings for your sake, and in my flesh complete what is lacking 
in Christ’s afflictions for the sake of his body, that is the Church” 
(Col. 1:14). Dietrich Bonhoeffer’s eloquence against cheap grace 
and the plea forcostly grace is enjoyed and quoted by all of us with 
no change in our praxis of enjoying freely and cheaply the costly 
grace earned for us by the One Whocried on the first Good 
Friday, “Eli, Eli, Lama Sabachthani”. (Mk. 15: 34). We 
believe that salvation wrought by the crucified and risen Christ 
is free and unmerited as a reaction t» the wrong medieval 
teaching on the Treasury of Merits and conveniently forget the 
injunction of St. Paul, ‘Work out your salvation with fear and 
trembling; for God is at work in you, both to will and to work for 
his good pleasure” (Phil. 2:12). Is really God at work in us or we 
ourselves at work in us? We have separated the Last Commission 
from the double Commandment to love God absolutely and neighbour 
as we love ourselves, because the former is easy and the latter very 
hard and Utopian. We do conveniently forget that the sin of the 
Rich man was nothing other than allowing his neighbour Lazarus to 
remain poor while he was himself rich.- The Gospel of the Kingdom 
committed to us seems to be either Liberation Theology with no 
stress on the eschatological dimension or the Black Theology which 








SI 
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puts all the Blacks as oppressed and on the side of God while all the 
whites are oppressors against God, knowing in their heart of hearts 
that there are oppressors among the Blacks also just as there are 
oppressed among the Whites and there are both oppressors and 
oppressed who are neither white nor black. We all have our partial 
Gospels, either in the form of a Christo-monism, with no role for 
the Holy Spirit or the Charismatic Gospel with no social concern or 
the Unitarian Gospel with hardly anything more than what our Jewish 
and Islamic friends preach. The Roman Catholic Church has its 
infallible Pope, the Protestant brethren the infallible Bible, the 
Orthodox the infallible Tradition with a capital T and hardly 
anybody has the full implication of the Trinitarian faith with the 
genuine unity and righteousness that it demands. 


Some of us present the Good News of the Kingdom as bad news. 
of eternal hell to all the non-Christians who do not accept Christ as 
their personal Saviour and who do not get baptized to their own 
brand of Christianity. Certainly that was not the approach of our 
Saviour to the Samaritan woman. As pointed out by Karl Barth and 
others, those who preach eternal hell preach it for others and not for 
themselves. Our persistent fear of Syncretism is due to our lack of 
faith in the transforming Christ, the Logos at work in all religions 
and ideologies, and the ‘far off Event to which the whole creation is 
moving; the Alpha and the Omega.' If the writer of the fourth Gospel 
was afraid ofsyncretism, he would not have borrowed the Hellenistic 
Logos concept and made it richer. The Cappadocian Fathers were: 
not afraid of syncretism when they used words like phusis, hypostasis, 
ousia etc. 


The greatest tragedy of our existence is the inner contradiction 
between our sacramental theology and practical life. As I have 
stated elsewhere: (See my book Theology of a Classless Society). 
“According to St. Paul, if there are divisions among us, itis not the 
Lord’s supper that we eat. Unity in faith alone would not make us 
one. How can one organ of the body belean and another fat and 
then call itself the body of Christ? ‘When you meet together it is. 
not the Lord’s supper that you eat. For ineating, each one goes 
ahead with his own meal, and one is hungry and another is drunk. 
What? Do you not have houses to eat and drinkin? Or do you 
despise the Church of God and humiliate those who have nothing? 
(I Cor. 11 : 20-22). The holy Eucharist is for those who have an 
intimate sharing fellowship which prompts them to share the material 
wealth also with those with whom they communicate. An African 
friend at the Nairobi Assembly shouted, ‘In our culture, the brothers. 
eat together; and if we do not eat together, we are not brothers’. 
He is perfectly right. Brothers share the father’s property alike and 
the members of the Church must share the Father’s property alike 
before they share in the body and blood of Christ. There is no 
depth in the intercommunion practised today. Communion is a 
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Koinonia and must be so practised and the class-structured Church 
has no right to communicate together”.2 


Where are we now in our missionary achievements, then? The 
following caricature of Mt. 25 : 42f is partly from some unknown 
person in Latin America and I have only enlarged it: 


I was hungry and you said, ‘population explosion’; 


I was sick and you built mission hospitals into which I cannot 
afford to enter; 


I was naked and you made costly clothes Icannot afford to buy; 


Iwas homeless and you built palatial houses for yourself and 
dehumanizing huts for me; 


I was in prison unjustly and you fought for human rights for 
yourselves; 


I was thirsty and you made Coca-Cola to exploit my thirst; 


I was a stranger and you practised apartheid and castism against 
me; 


O Lord, Iam tired; I cannot endure it any more; 
O Lord, give me strength to change the world”. 


HM. How did we arrive here? 
May I pinpoint five of the routes which brought us here. 


(a) We have drifted away from the joyful burden of the 
cross to the proud glory of the elder eee This hae Reepeee 
decisively with the Edict of Milan in 313 A.D. and the gradual 
change of the suffering church to the ruling Church. The tru 
essence of Christianity had then to be maintained through the Mon : 
stic Movements, which also slowly became worldly to a great exte: a 
The model of the Master is still there for us to follow: ae 
then that they were about to come and take him by force to make 
him king, Jesus withdrew again to the hills by himself” (In. 6 : 15) 


But will we dare to do so and return to the centre 
of the Cross? , namely the way 


“Perceiving 


(b) A similar drift has taken place from the model 

Barnabas who submitted his whole wealth for the sharing aileron 
to the model of Ananias and Saphira who were not ready to take the 
whole risk, but wanted some material security for themselves (Acts 4: 
34—5: 11). If this was due to the waning of the eschatological hope, 
the Church must regain that hope and share all its resources for the 
needy world till it can be said, ‘there was not a needy person amon, 

them’. This can also be called a drift away from the Cross. Kenai 


isto be seen as a joyfulaspect of Christianity and not as a hi 
higher standard of life. 2 igher and 





UE a ai 
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(©) We have arrived here by the divisions of the Church started 
with the Corinthian Church. The three questions St. Paul asks them 
are relevant today as they were in the first century: “‘Is Christ 
divided? Was Paul crucified for you? Or were you baptized in the 
name of Paul?” (I Cor. 1: 13). With the dangers involved in all 
generalizations and sweeping statements, may I be permitted to say 
that we are far away from the Church of Jesus Christ and belong to 
various brands of self-centred sectarianism. What we need to regain 
is the lost kenotic and cosmic dimensions of the Christian Church. 
From the need based society of the early church we have drifted 
away to the greed based society of the modern world. 


A teal ecumenical theology cannot dilute the faith of the fathers 
of the undivided church as enunciated in the Nicene Creed accepted 
by all the churches. ‘‘So then brethren, stand firm and hold to the 
traditions which were taught by us, either by word or by letter” 
(I Thess. 2: 15). 


(d) The nineteenth century drift to Modernism or Liberalism 
was also a passing phase with a corrective role, but Jesus of Nazareth, 
crucified and risen is more than what they understood Him to be: He 
is the Second Person of the Blessed Trinity. His Cross has a perennial 
centrality. Before that mysterious Person, who, in his time, knew 
that he was creating upon the foundation of his life and death a 
moral world which bears his name, we must be forced to lay our 
faces in the dust, without daring even to wish to understand his 
nature. Only then can the heroic in our Christianity and in our 
“« Weltanschauung ” be again revived.* 


II]. What then is the Whole Gospel of the Kingdom? 


May I be permitted to mention seven aspects of the Gospel of 
the Kingdom, granting that you can add to them. 


(a) Christ is not for a part of humanity, but for the whole of 
humanity. “For I am not ashamed of the Gospel; it is the power of 
God for salvation to everyone who has faith, to the Jew first and also 
to the Greek” (Rom. 1: 16). This includes the illiterate and the 
sophisticated Indians, Chinese, Latin Americans and Africans just as 
well as the people of the West. The Gospel of the Kingdom is not 
the part-truth of the part church, but the whole truth of the whole 
of humanity, because Christ the Logosis at work everywhere to bring 
all to the Incarnate Logos. 


(b) The present is the opportune moment to believe and be 
saved, but Christ descended into Hades to show that even the dis- 
obedient depitted ones must be given a chance to accept the Good 
News (1 Peter 3: 19; 4: 6). “At the name of Jesus every knee should 
bow, in heayen, on earth and under the earth and every tongue con- 
fess Jesus Christ as Lord to the glory of God” (Phil. 2: 10f). Though 
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reward is in accordance with one’s service in the world, salvation is 
free for all those who believe in Christ in history or beyond history, 


(c) “The fullness of the blessing of the Gospel of Christ” 
includes the body, mind and soul and hence the Last Commission 
was to heal, exercise and preach and thus uplift the total person. 
This personal dimension is only a part of the total mission of ‘“‘mak- 
ing disciples of all nations” (Mt. 18: 19). The personal and the 
social are included perfectly in the Blessed Trinity and that is the ulti- 
mate Ideal to which Christian Mission is to be directed. 


(d) The eternally active mission of Love in the Holy Trinity, which 
overflowed in Creation of one family (God has made of one blood 
all nations of men to dwell on all the face of the earth Acts. 17: 26), 
could not remain in Heaven leaving the fallen humanity to its destiny, 
but descended again to the world to redeem them through His 
passion, death, resurrection, and He again descended into the Church 
in Pentecost to create an egalitarian sharing humanity of the redeem- 
ed children of God. The same agape that empties itself on the cross 
to create One Family in the Model of the Triune Godhead, is the dis- 
tinguishing mark of Christian mission at all times. 


(e) The Pentecostal sharing was not forced on them by outward 
pressure, but by the ‘explosive power of a new affection’ combining 
in it the privilege of freedom and the responsibility of justice. The 
model communities that are thus created will not have a needy person 


among them because they enjoy sharing the spiritual and material of 
the Heavenly Father among all His children. 


(f) It is impossible to have a Gospel without the hope of Easter 
as Jurgen Moltmann has ably explained in his famous “ Theology of 
hope”.® The delayed second coming of Christ is not cancelled 


and so we can always live in hope and preach the Gospel of Resurre- 
ction. “For this slight momentary affliction is preparing for us an 
eternal weight of glory, beyond all comparison, because we look not 
to the things that are seen, for the things that are seen are transient, 


but the things that are unseen are eternal” (IL Cor. 4: 17f), 


(g) The Full Gospel is that of the 
Spirit, one God, world without end. 
be adored and not to be scrutinized, it 
The Fathers of the undivided Church 
topic, though they knew they were not e 
I beg to submit that the all-inclusive Godhead is an eternal Family 
with unity and distinction within Himself. If the term Father can 
be used for God without sexism, the Holy Spirit can be called 
Mother without sexual connotation. If the Son is not eternal, the 
Father and Mother cannot be eternal.* In the unity of the Godhead 


Father, the Son and the Holy 
Though the Holy Trinity is to 
1s impossible not to explain it. 
have Written volumes on this 
xhausting its essential mystery. 





* This does not imply any Jiliogue ed. 
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there is co-equality, co-eternity and co-essentiality. The theological 
foundation of a classless society is the classless God-head Himself as 
Family. We are being adopted to the divine Family through the 
Son to share His riches equally. 


i d and not Nirguna Brahma 
IV. The Compassionate God an gi Cate Rriaiee AtoInEEY 


The God of Aristotle and the Brahman of Sankara are not 
compassionate, Apatheia is the mark of the God of the philosopher. 
lam glad Jurgen Moltmann was not afraid of being called guilty of 
the heresy of Patripassianism when he called his excellent treatise of 
the suffering and death of Christ as The Crucified God.' To quote 
from it, ‘As Abraham Heschel shows in a comparison with Greek 
philosophy, with Confucianism, Buddhism and Islam, the Israelite 
understanding of the pathos of God is unique....What the Old 
Testament terms the wrath of God does not belong in the category of 
the anthropomorphic transference of the lower human emotions to 
God, but in the category of the divine parhos”.® Agape of God is 
not a lower or negative emotion, but the positive, infinite, eternal, 
absolute, ontological nature of God. It is not necessary to interpret 
‘ Neti, Neti’ (not this, not that) of Brahman as Nirguna, but only as 
the absence of negative attributes in God, as Ramanuja criticized 
Sankara’s Nirguna Brahma concept. The God revealed in Jesus 
Christ, however, is beyond evil, but not beyond good. We are not 
limiting God when we say that God is love. ‘“‘The apathetic theology 
of antiquity was accepted as a preparation for the trinitarian theology 
of the love of God and of men”.? Goodness is positive and evil is 
negative. Love of God is positive, though eros may be negative. God 
is light and in Him there is no darkness at all”. The rays of the 
sun harden the clay and melt the butter. God is love and His love 
can be wrath on the wicked to purify him. Even the punishment of 
God is saving punishment. 


t only India, but the whole world is waiting for the Good 
Nee oe eeunving love of the Triune God. Emil Brunner should 
not have said that the Trinity is not to be preached. If we have to 
baptize in the name of the Trinity, we have to tell the catechumen 
why we do so. As Moltmann said in another book, “The material 
principle of the doctrine of Trinity is a Cross. The formal principle 
of the theology of the Cross is the doctrine of the Trinity. The 
person who wants to say who God is must therefore tell the passion 
story of Christ as the story of God”’.8 


: spel of the Kingdom of the Compassionate God who 
die pans Gere is not only to be preached through Radio and 
Television, but also to be manifested in the life of the preacher and 
the community to which he belongs. St. Paul said, “Rejoice with 
those who rejoice, weep With those who weep” (Rom. 12 : 15), but 
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we rejoice while others weep and we weep while others rejoice because 
we have lost the Christian virtue of compassion somewhere on the 
way. Is it possible for a Christian with the mind of Christ to eat a 
square meal while others are hungry, put on costly clothes while 
others are naked and live in luxurious houses and hotels while their 
fellowmen are dwelling in the slums like animals? Do we at least 
have a guilty conscience when we do so and do we pray for a 
compassionate classless society full of the love of Christ and His 
concern for the hungry, the sick and the marginals? The parable of 
the householder who hired labourers for his vineyard (Mt. 20) 
manifests not only His concern for the unemployed, but also His 
readiness to pay extra to those who could not work full-time, taking 
into consideration their need, and not only their work. The parable 
of talents in Mt. 25 and Lk. 19, is to reward people for their extra 
work and to punish the idle ones. In none of the parables there is 


any dole to the unemployed, because that would make them parasites 
and destroy their talents. 


The compassionate services of Mother Theresas of the Christian 
Church around the world shows the beauty ofthe face of Christ 
brighter than many sermons preached. But our deeds of charity are 


not to pacify our conscince or justify the class-structured church 
and society we have today. 


VY. The Lamb Slain from the Foundation of the World (Rey. 13 : 8) 

_ Jesus Christ had a Cross not only from Bethlehem to Golgotha, 
which had its climax when He ‘died for sins, once forall’ (if Pet. 
3:18), but also in His compassionate heart ever since the fall of the 
angels and the fallof Adam. William Barclay, writing about the death 
and sacrifice of the king, points out five things, viz, Jesus expected to 
die, He chose to die, His death shows the length to which loyalty 
must go, and the length to which God’s love will go and finally the 
death of Jesus was for us .*This precious death of Christ is the driving 
force that sets the missionary wheel rolling. To quote Albert 
Schweitzer, who went to Equatorial Africa with the saving mission 
“As Jesus gave up the ghost, the Roman Centurion said “Truly this 
man was the Son of God” (Mk. 15:39). Thus at the moment 
of his death the lofty dignity of Jesus was set free for expression in 
all tongues, among all nations and forall Philosophies” q 


The following touching quotation is from a 
oes n 
andIam quoting it from memory: unknown) souics 


Whenever I am fast asleep, I am startled by a cry; 


The first time I heard it, I went out and saw a man in the throes 
of crucifixion; 


I said to him, I cannot endure your cry; shall I remove the nails 
from your hands and feet and take you down from the Cross? 
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He said, “No, let them be, go and tell every man, every woman’ 
every child you meet; 


There is a man on the Cross, waiting for them to take him down”. 


The Crucified and Risen Lord has the nail marks on his hands 
and feet and dagger-mark on his chest, as noted by St. Thomas the 
Apostle. The Death of God theologians though wrong ina number 
of points, were right in insisting that the Descent into Hades is not 
yet over and will continue till the Jast person is won back to Himself. 
How can a compassionate father be satisfied even if only one of his 
sons remains a prodigal? ‘“‘If you then, who are evil, know how to 
give good gifts to your children, how much more will your heavenly 
Father who is in heaven give good things to those who ask him?” 
(Mt. 7:11) 


The pre-incarnate Logos “was in the world and the world was 
made through Him, yet the world knew him not’. (Jn. 1 : 10). 
The Incarnate Logos “‘came to his own home, and his own people 
received him not” (1:11). Zachariah the prophet had already 
answered the question of those who mocked Christ and asked him, 
“Prophecy to us, you Christ! Who isit that struck you”? (Mt. 
26 : 67) by saying, “‘What are the wounds on your back? ‘‘He will 
say, “the wound I received in the house of my friends” (Zech. 13 : 6). 
Also see the Suffering Servant passage in Isaiah 53. 


The question that must again be asked is whether wecan afford 
to live without the Cross trusting in the Ransom or Satisfaction or 
Penal theory of Atonement or whether we have to give greater stress 
to the innumerable passages in the Gospels which say that Cross- 
bearing and following the Masteris expected of us also (Mt. 16:24; 
Mk. 8:34; 10:21; Lk. 9: 23). 


VI. The Joy and Triumph of the Mission Under the Cross: 

The major Cosmic Christology passage of Col. 1 : 15-20 ends 
with the phrase, ‘“Making peace with the blood of the Cross’’. Every 
Christian is called upon to run the race, “looking to Jesus, the 
pioneer and perfector of our faith, who for the joy and that was set 
before him endured the cross, despising the shame, and is seated at 
the right hand of the throne of God” (Heb. 12:2). The life of 
Christian martyrs from St. Stephento Father Mathew Mannaparampil 
who was recently killed by the robbers at Sasram, Bihar in India 
shows the joy and triumph of mission under the cross. We have 
come to an age when hardly anybody sheds a tear at the death of 
a millionaire while thousands weep at the martyrdom of even of 
humble missionary who dies saying, ‘please kill me, but not my poor 


colleagues’. 


To quote Moltmann again, “There are many kinds of bread, 
according to the persecuted South Korean Cardinal Kim. There js 
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the good white bread of friendship, but there is also the black bread 
of suffering, of loneliness, and of poverty. This is the bread in which 
splinters of wood have been mixed. This black bread of suffering 
should be fraternally divided. This must come first............ The 
hunger of India is our hunger. The despair in Chile is our despair. 
The prayers in Korea are our prayers. Ecumenism always begins 
With a fraternal sharing of suffering under the cross”! The joy of 
the mother who shares the sufferings of a hungry sick child and 
slowly brings it to health is something she alone can experience. 
There is a joy and triumphin her redeeming suffering. She enjoys 
the sufferings due to her deep love towards the child. “God so 
loved the world that He gave............ > If we love the people of 
God created in the image of God like ourselves, we will also give 
whatever we have to their well-being and enjoy thesame. “It is 
more blessed to give than to receive” (Act. 20 :35) said our Lord. 


The mission under the cross is the glory of feet-washing of the 
disciples. Our Lord must have enjoyed the laying aside of his gar- 
ments and girding himself with the towel and washing the feet of 
even Judas Iscariot (Jn. 13 : 1-11). The command, ‘you also ought 
to wash one another’s feet’ is not a ritual to be performed on every 
Maundy Thursday, but the continuing mission of service in which 
the Master acts likea slave and all behave like a brotherhood, a 
sharing fraternity, a classless society. ‘Unless the grain of wheat 
falls into the eacth and dies, it remains alone” (Jn. 12:24). The 
Church is not a privileged class, but a brotherhood of servants, eager 
to serve all in need. The missionary’s style of life is ever to be 
modelled on the pattern of that of the Master. “Let the manner of 
your life be worthy of the Gospel of Christ” (Phil. 1:27). “Let this 
mind be in you which was also in Christ Jesus” (2:5). As the 
Father has sent me, even so I send you” (Jn. 20:21) shows that the 
mission is ever the continuation of the Incarnation and the extension 
of the Cross of Christ to the ends of the earth. The apostles were 
not to perpetuate any priesthood or prophecy or kingship, except 
that of the crucified and risen Christ. ‘We are treated as imposters, 
and yet are true, as unknown, and yet are well known, as dying 
and behold we live; as punished and yet not killed............(I1 Cor. 
6:8f). This is the triumph of the Cross. 


VII. The Gospel of the Kingdom is the Doing of the Will of God: 


What is the will of God about each of us and the CWME in 
the problematic world in which we live? If we pray “Your Kingdom 
Come’ we have to surrender our particular wills to the One Will of 
God. Those who have the missioary vocation should call themselyes 
apostles according to the will of Jesus Christ (1 Cor. 1:1). The 
will of God is our purification and the surrender of all our abilities 
and resources for the solution of the multifarious problems of our 
churches and the world. We will have to pray the same prayer of 
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Our Saviour, when we are sweating blood in our Gethsemenes. 
2*“My Father, if it be possible let this cup pass from me; nevertheless, 
not asI will, but as thou wilt” (Mt. 26:39). The will of God is 
abundant life for all, and not plenty for a few and penury for the 
majority. “Your abundance atthe present time should supply their 
want, so that their abundance may supply your want, that there may 
be equality” (II Cor. 8:14). Furthermore, as disunity is a real 
obstacle for mission, the ecumenical movement must enlarge its 
horizon with Catholic substance, Protestant principle and Orthodox 
ethos.!2. The pyramidal hierarchy must pave the way for collegial 
hierarchy as the Holy Trinity is the Model for union. Still another 
area in which the whole of Christendom must exert its influence on 
the governments is about the immediate need of disarmament and 
beating of their swords into plow-shares’ (Isaih 2:4). The expense 
of one costly bomb of to-day is said to be sufficient to erect apart- 
ments for the two million slum-dwellers of Calcutta. Thinkers like 
Arnold J. Toynbee showed the need of a World Government, but 
the rich nations are opposed to it, for they are more concerned about 
maintaining their own living standard than about the coming of 
the Kingdom of Godin the whole world. 


The citizens of the Kingdom of God are to be freed from selfish- 
ness, ultra-nationalism and personal ambitions. ‘‘None of us lives 
to himself, and none of us dies to himself. If we live, we live to the 
Lord, if we die we die to the Lord; so then, whether we live or whether 
we die, we are the Lord’s ‘(Rom. 14 : 7f) As the whole world and the 
fullness thereof belongs to the Lord, weare only stewards and should 
not claim anything as our own. ‘‘As each has received a gift, employ 
it for one another, as good stewards of God’s varied grace” (I Pet. 
4:10). The developed nations must be satisfied with zero point 
development till the developing nations catch up with them. Multi- 
national Corporations must stop the exploitation of the poor coun- 
tries and try to help them with their scientific know-how. International 
trade regulations and traiff-rates must be remodelled for the develo- 
pment of the developing nations. ‘The rich must live simply that 
the poor may simply live’. Conscientization thatis being advocated 
by Paulo Freire’s Pedagogy of the Oppressed'3 has to be implemented 
in every country. “Render unto Caesar the things that are Caesar’s 
and to God the things that are God’s (Mt. 22 : 21) is notan uncon- 
ditional permission to pay taxes, but a conditional one as the image 
and inscription of human person is that of God and so he does not 
have to act against his conscience. Our ultimate loyalty isto God 
and not to the Government. “Our citizenship is in heaven” (Phil. 
3 : 20) and everything else is subject to that. “‘We must obey God 
rather than men” (Act. 5:29). We must, of course, check with 
the Word of God and the teachings of the Church to see whether 
our understanding of the will of God is authentic and genuine or 
fanaticism. 
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VIII. Mission to the Right and to the Left: 


The promise and command in Deutero-Isaiah “You will spread 
to the right and to the left” (Is. 54 : 3) has to be interperted with 
more than a geographical connotation. The Christian mission is 
also to be extended to the conservative rightists and to the radical 
leftists without being afraid of either. It is even possible that the 
immediate response will be from the thief on theleft and not from 
the thief on the right. The atheism of Communism cannot last too 
long and the materialism of Capitalism is also likely to decrease if the 
Gospel of the Kingdom is presented to both with the practice of a 
theology of classless society. It isthe Holy Spiritthat creates repen- 
tance (metanoia) both to the conservative and tothe liberaland we 
must challenge them with the scandal and the power of the Gospel, 
with the power of the Holy Spirit. When the atheist says, there is 
no God, He who sitsin heaven laughs. A sincere atheist is preferable 
to aninsincere theist, because the former is likely to find God sooner 
than the latter. 


If the horizontal cross-bar of the Cross is beckoning those of the 
right and the left, the vertical bar is beckoning the rich and the poor, 
the high and the low, the ruler and the ruled, the employer and the 
employee, the living and the departed to the salvation wrought by 
the Cross of Christ for the whole of human race since Adam to the 
end of history. The only way to do away with the various divisions 
between man and his fellowman without destroying the freedom of 
man is the voluntary acceptance of the way of the Cross by all of 
humanity, with its profound and world-shattering implications. 
« When the cross has been raised to a banner and to a banner whose 
positive tenor is the Kingdom of God, then there is inherent in a 
revaluation of all public values, as Nietzsche actually reproached 
Christianity a revaluation which is as dangerous as it is liberating, 
and a revolutionary tendency”.** Mission with the cross can stop 
the war with the Bomb between the right and the left or between the 


tich and the poor, for the cross reconciles all to a sharing family of 


profound solidarity. 


We have to Christianize politics also because politics is the art 
of the possible. Iam glad that many of my Evangelical friends like 
Ronald J. Sider?® have begun to express a social concern, which was 
previously absent in that tradition. The Church is the Mission and 
the Church has a Mission in every realm of life. A holistic view of 
mission cannot be satisfied with the old ‘pie in the sky, when you die, 
bye and bye’, nor with the historical here-and-now without the 
Easter hope. Christian men of incorruptible character must enter 
politics and try with the help of God not to be corrupted by the 
corrupt politics in which he is placed. He must be like the Lord, 
who did not become unclean by touching the leper and the leper 
became whole. Let us remember that political and ecclesiastic leaders 
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could find political reasons to crucify the Lord of glory, and not just 
the breaking of the Sabbath. The politicians would like to keep the 
church out of politics except when it is to their advantage. During 
the recent Parliamentary and Assembly elections in Kerala, 15 Roman 
Catholic bishops issued a statement calling upon the faithful not to 
vote for atheists. Four Non-Roman Catholic bishops including my- 
self, with some other clergy and laymen asked the faithful not to vote 
for ahumanists saying that the devil is not an atheist (James 2: 19) 
but ahumanist and wicked person. In both the elections the 
Leftists won. I believe that Jesus Christ is the Lord of Principalities, 
powers, Marxism, Capitalism, Maoism and all the forces of the world 
and they will ultimately be defeated by Him. Let us conquer the 
lion in his den, for Christ is the Lord of Lords and King of Kings. 


IX. Let Us be Crucified in order to be Raised to Glory 


Koyama wrote, ‘‘either the Church preaches the Crucified Christ, 
or else it crucifies Christ as it preaches’’.16 I must go further and say 
we must be crucified like the Master if we are to be raised to glory. 
St. Paul’s command, ‘‘Be imitators of me, as I am of Christ” (I Cor. 
11: 1), must be ours also having suffered as he suffered (II Cor. 11: 
21-33). Christianity without the Cross is Christianity without a 
Crown. The tragedy of the Churches to-day is its unwillingness for 
humiliation for the sake of others and the desire for exaltation for 
themselves. The Faith and Order document of Bangalore on Hope 
said that hope is to take risk, but we are not ready to put it into 
practise. Is this CWME Conference ready to announce that if any 
of the Governments launches a Third World War, we are ready to go 
and die with the people who are bombed and actually do so, saying 
that our Loyalty to Christ and the suffering world is greater than our 
loyalty to our particular country. If the rich nations are not heed- 
ing to the call of UNCTAD to share 1% of its income for the poor 
nations, are the rich churches in every country ready to do at least 
that much to share the poverty of the poor while sharing our riches 
for them. If Bangkok called for a Moratorium on Mission, shall we 
calla moratoriusm on our luxuries. Bangkok announced, “‘ Mission 
in six continents had ended, mission in one world has started”’. Shall 
we add to it, ‘“‘self-denying (kenotic) and cosmic mission has started”’. 
Christ our Lord identified Himself with the poor, but we do not and 
so our mission is not succeeding. The contradiction between what we 
preach and practise is the greatest stumbling block, at least among the 
youth of today. CWME can decide to have no more ‘five-star-hotel’ 
Conferences and stick to it and ask the delegates to live a simpler 
life-style voluntarily and share the savings for lifting the standard of 
at least a few of our brethren. 

We, in India, have some of the rich Christians and non-Chris- 
tians who are seeing to itthat the poor will ever remain poor and 
illiterate and not conscientized or educated lest they loose their chea; 
abour and millions of man-power that can be exploited for theiz own 
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benefit. Much of the help of the Government to the Harijans is go- 
ing to the middle-man or the caste-Hindus. There area few Christian 
thissionaries who raise the standard of such Harijans and it was for 
that crime that Fr. Mathew Mannaparampil had to become a martyr. 
But India needs more Father Mathews to bear the cross that the 
Harijans may wear the crown. The poor can never become richer un- 
less the rich became poorer, either voluntarily or by the force of a 
totalitarian government. The way for the first alternative is the cross 
and the way for the second the sickle and hammer. If the Cross- 
bearing of the Christians will not bring about a just classless society 
by the force of Christian love, God may permit the sickle and the 
hammer to do so as He chose Cyrus the heathen to fulfil His purpose 
once. In any case the Nazarene is bound to win ultimately. 

«Then the seventh angel blew his trumpet, and there were loud 
voices in heaven, saying, “the Kingdom of the world has become the 
kingdom of our Lord and of his Christ and he shall reign for ever 
and ever’’. 


Foot-notes 


1 Rey. 1: 8; 21:6; 22:13. Is it accidental that Christ is Alpha and Omega 
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writings of Teilhard de Chardin, esp. The Phenomenon of Man, The Divine 
Milieu, and Letters from a Traveller. 

2 Osthathios, Geevarghese Mar: Theology of a Classless Society; Lutterworth 
Guildford and London, 1979. (Forthcoming editions include an American 
edition by Orbis, an Asian edition by C. L. S., Madras and a German edition 
by Lutherisches Verlagshaus, Hamburg) 


3 Albert Schweitzer: The Mystery of the Kingdom of God (Adam and Charles 
Black, London, 1956) 

4 Ibid, p. 274f. 

5 Jurgen Moltmann: The Crucified God, (SCM Press, London, 1974.) 

6 Ibid, p. 171f. 

7 Ibid, p. 170. 

8 surpee Moltmann: he Experiment of Hope, p. 81 (SCM Press, London, 
197, 


9 William Barclay: The King and the Kingdom, pp. 183-7 (St. Andrews Press 
Edinburg, 1969) 2 

10 A. Schweitzer, Op. Cit. p. 252 

11 J. Moltmann: The Open Church, p. 90 (SCM Press, London, 1978) 

12 I am indebted to my teacher Paul Tillich for the first two phrases and the 
third is the title of a book on Orthodoxy. 

13 Paulo Freire: The Pedagogy of the Oppressed (Sheed and Ward and Sea- 
bury Press, 1973). 

14 J. Moltmann: The Church in the Power of the Spirit, (SCM Press, London, 
1977). 

15 Ronald J. Sider: Christ and Violence (Herald Press, Scottdale, Pa. 1979) 
See the Chapter Cross and Violence reprinted in the Preparatory CWME 
document No: 3. 


16 Quoted from Koyama in the preparatory Document of CWME on ‘Your 
Kingdom Come’ p. 4, sent from Geneva dated 21st, August 1978, 





Lutheran-Orthodox Conversations: 
Fourth Session 


The fourth session in the ongoing Orthodox-Lutheran Dialogue 
in India took place at the Sophia Centre, Kottayam from March 13th 
to 16th, 1980. The following persons were present : 





Lutherans 


1. Revd. Dr. B. H. Jackayya, Director, Rural Theological 
Institute, Madurai 





2. Revd. J. G. Johnson, Madras 
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The two major topics discussed were:—(a) The Church’s relation 
| to non-Christian Religions and (b) The Augsburg Confession in the 

- Indian Context Today. They also finalised the agreed statement of 
the previous discussion on The Nature of the Church, The three 
| statements agreed upon are given below. 


The Lutheran group also yisited several ancient Orthodox 
Churches and holy places and regarded the visit as “the most 
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important part of our Orthodox-Lutheran Dialogue’, in the words 
of Dr. Jackayya, the leader of the Group. 


The fifth session in December 1980 will deal with two topics: 
(a) Worship and Liturgy: Basic Principles and Present Concerns and 


(b) The Church and the Kingdom of God. 


Three Agreed Statements 


1. Agreed Statement on the Nature of the Church 


We were agreed that the Church of Jesus Christ is His body, 
composed of all the people whom He has called out of the world by 
the word of the Gospel, all the elect from Adam to Parousia. It is 
one, holy, Catholic and Apostolic—one because it is the body of the 
one unique Christ, holy because God has called it and sanctified it by 
the Spirit, Catholic because it comprehends all times and all places, 
heaven and earth, past, present and future, and Apostolic because it 
is faithful to the Apostolic witaess to Jesus Christ our Lord. 


The Community of the Church is to be understood as the New 
Israel, which has the vocation to bear the light of the Gospel to the 
whole world, by word and life. It is a community, a fellowship, 
sharing in the life and the gifts of the Holy Spirit The Holy Spirit 
leads us to the presence of the Father in worship, binds the com- 
munity together by love, and sends us into the world on a mission of 
proclamation and service. The Church is sustained and built up 
by the Holy Spirit through Word and Sacrament. 


The Church’s role in history is to be the Suffering Servant, who 
in identification with the suffering people in the world, manifests the 
self-emptying love of Christ through word and deed, and brings hope 
and joy to the world. The Church also offers thanksgiving to God 
in Jesus Christ, on behalf of the whole creation and intercedes for it. 


The whole people of God participate in the priesthood of Christ 
and are thus active sharers in the ministry of Christ and not merely 
passive recipients to be ministered unto. Christ alone is the true 
High Priest and Good Shepherd, but as members of His Body all 
Christians participate in his ministry. The specially ordained ministry 
is also a gift of the Spirit to the Church so that she may fulfill her 


ministry. 
Other related topics like the place of the departed in Christ and 


their relation to us who are living on earth will be taken up in 
future discussions. 
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2. Agreed Statement on the Augsburg Confession 


The Augsburg Confession was jointly studied by us as a basic 
doctrinal statement adhered to by Lutherans all over the world. The 
Confession bases itself on the Scriptures and acknowledges the Nicene 
Creed in its very first paragraph. f 


Like any other document it bears the marks of the situation 
which created it and cannot be understood apart from that context. 
Lutherans regard it as a basic confessional statement of normative 
significance for them as a faithful exposition of the Scriptures. The 
Orthodox as a tradition have not had opportunity to come to terms 
with it. Some of the Orthodox participants expressed reservations 
about some of the formulations in the Confession. The statements 
on Christology, original sin, the Ministry and the Sacraments and 
the Cult of Saints need further discussion. : 


Further discussion is needed also on how a document comes to 
have normative significance for the Church or for one tradition, and 
how that normative character is to be understood. The extent of its 
contemporary relevance and value in India today also needs further 
exploration. 


3. Agreed Statement on the Church’s Relation to non-Christian 
Religions 


We were agreed that the primary responsibility of the Church to 
people of other faiths and religions was that of proclaiming the 
Gospel of Jesus Christ and manifesting his love for all humanity. 
We did not see evangelization and dialogue as two alternatives bet- 
ween which to choose, but as two undertakings which are both part 
of the mission of the Church. 


We found it difficult to agree about any theory of general revela- 
tion or of universal salvation on which we could base our approach 
to people of other faiths and religions. The love of Christ constrains 
us to understand people of other religions at greater depth, and 
where possible, to work shoulder to shoulder with them in the service 
of humanity. 


On both sides we found ourselves on an exploratory stage with 
reference to the relation to non-Christian religions, and no definite 
conclusions acceptable to all have so far emerged. beyond the agree- 
ment that in all situations our approach should be characterised by 
love, openness, and respect for all that is good, and true. 


The Christological Basis of Some 
Surian Orthodox Traditions 
(The Rev. Dr. V. C. SAMUEL) 


The Syrian Church conserves some of the ancient traditions of 
the Church of Antioch which deserve reckoning. To mention them 
all is beyond the scope of a short article like this. What is attempted 
here is to look into the way this Church has brought to bear the 
Christological doctrine on its life of worship. Even this subject 
calls for a more detailed treatment than can be undertaken in the 
present context. The discussion here should however suffice to show 
the serious way in which the Christological doctrine is taken by the 
Syrian Church. 


1. The Christological Bias in the Trisagion 


The hymn, “Holy God, holy Mighty, holy Immortal, have 
mercy upon us’’, known as the Trisagion, is sung in the Byzantine 
Orthodox churches as a prayer addressed to the Holy Trinity. How- 
ever, Severus of Antioch (died in 538 A.D) shows that this hymn 
had originally been composed in the Antiochene province, Intended 
to be addressed to God the Son, its aim was according to him to 
exclude Arianism whch had asserted that the Son was a creature, 
not God by nature. Then in the fifth century it was expanded in the 
same Antiochene province by adding the words, “crucified for us” 
between “* Holy Immortal” and “‘have mercy upon us”. The addi- 
tion, observes Severus, was aimed to oppose the teaching of the 
Nestorian school, for whom He who died on the cross was not God 
the Son incarnate, but only the man Jesus. It is this expanded form 
of the Trisagion that is being used in the Antiochene Syrian Church 
to this day. If the hymn is addressed to the Holy Trinity, it 1s 
definitely heretical, as it will imply that the Triune God became 
incarnate and was crucified. 


2. How the Syrian Church begins the Worship 


The Trisagion is included almost at the beginning of the canoni- 
cal prayer in the Syrian Church. Following it, after two short 
Petitions, the Lord’s Prayer is to be said. How then is worship being 
Started in the Syrian Church, and how is it being continued? 


Soe et 
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For the information of readers belonging to Church traditions 
other than Syrian, it may be noted that all acts of worship begin there 
in a brief act of prayer and praise, called the gauma. The service of 
the holy Eucharist (or holy Q rbana) is an exception, but it is celebr- 
ated following the matins which is preceded by the qauma. To start 
the prayers with “Glory be to the Father and to the Son and to the 
Holy Spirit” is not the Antiochene Syrian tradition, where it begins, 
on the other hand, with “In the Name of the Father and of the Son 
and of the Holy Spirit”. To this statement of the leader, the congre- 
gation responds, “ To Him be glory and may His mercy be upon us, 
sinners, in both worlds, for ever, amen”. By this statement the 
Trinitarian foundation of all worship is affiimed. The leader then 
goes On addressing the incarnate Son,* “ Holy, holy, holy, Lord God 
almighty, Whose glory fills heaven and earth, hosaunah in the 
heights”, the congregation responding, ‘‘ Blessed is He Who has 
come and Who is to come in the Name of the Lord, glory in the 
heights”. Now comes the Trisagion, which is sung three times, 
followed by a few short petitions, [t is then that the Lord’s Prayer 
is recited. 


It is obvious that all the prayers and praises till the Lord’s Prayer 
are addressed to the incarnate Son, Here the question arises as to 
how the change is to be understood. The answer is clear in the 
qauma itself, where the change is indicated by a “barekmor”. This 
word which means “Bless Lord” or ‘“‘ Lord, bless”? has on the whole 
two functions in the Syrian Orthodox liturgical tradition. On the 
one hand, the deacon or his substitute prefixes it to any reading that 
he does as an indication of asking the permission of the leader to 
perform his task, and on the other, the entire congregation requests 
the leader to chant the Gloria or to begin a significant prayer or act, 
for them. In the present context the barekmor signifies the request 
of the congregation to the leader to start for them the Lord’s Prayer 
addressed to the Father. 


The Eucharistic service also has a similar beginning, It does not 
start with ‘* Glory be to the Father....”, but with a prayer addressed 
to the incarnate Son, calling to remembrance Mary who gave Him 
birth and John who baptized Him. This is followed by the Trisagion, 
There is a change, however, from the Kiss of Peace. Ail the prayers, 
except two which are addressed to the Son. thereafter are addressed 
to the Father. Thus in the entire corpus of worship in the Syrian 
Church the Trinitarian faith forms the foundation and the incarna- 
tional faith is brought to the front. 


ee 
* This view can be contested: Ed, 
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3. Intercession in the Holy Qurbana 


The foregoing point can be noted with equal force by looking at 
the fifth section of the intercession. There is a long list of Church 
fathers included there to be remembered in the Service. Among 
them the Cappadocian fathers, Basil and the two Gregories, are 
mentioned, but two men are very specially memorialized in great 
honour. They are: (1) Cyril of Alexandria, “that exalted and verit- 
able tower of knowledge, who expounded the doctrine of the incar- 
nation of God the Word, our Lord Jesus Christ, affirming clearly that 
He became incarnate’’, and (2) Severus of Antioch, “the crown of 
the Syrians, the eloquent mouth, the pillar and doctor of the holy 
Church of God as a whole, the meadow abounding in blossoms, who 
preached all the time that Mary was undoubtedly the God-bearer”. 
Tn other words, the Syrian Church has, while cherishing the Cappa- 
docian Trinitarian legacy, given special honour to Cyril and Severus, 
the great theologians of the incarnation. 


4. A Word about the Creed 


The profession of faith called the Niceno-Constantinopolitan 
Creed, which almost all Christian traditions recite in their public 
worship, grew out of the Creed adopted by the Council of Nicea in 
325 A.D. This Creed, as it is well known, was formulated in opposi- 
tion to Arius who had denied that the Son who became incarnate was 
by nature God. It assumed the Trinity, but did not say more about 
the Holy Spirit than ‘‘And in the Holy Ghost”, namely that we believe 
in the Holy Spirit. When this Creed was developed into the expand- 
ed form is not known. The Council of Chalcedon in 451 claimed 
that it was the Creed of the Council of Constantinople in 381. Yet 
we have evidence that even in the middle of the fifth century the 
Creed in common use in Egypt and in many other parts of the East 
was that of Nicea. 


The Creed also corroborates the point made about the Antio- 
chene Syrian Church that the tradition of its worship has the Trinita- 
rian faith as its foundation, and the faith in the incarnation made 
prominent within that context. 


5. Making the sign of the Cross 


In conclusion we may note how the Antiochene Syrian Christians 
make the sign of the cross. This is noted in the Syrian Prayer books, 
which say that the sign of the cross is made in remembrance of our 
Lord Jesus Christ’s coming down from heaven, saving us who by sin 
have been on the left side, and bringing us to the right side. Accord- 
ingly the sign is made from the forehead to the chest, and from the 
left shoulder to the right shoulder, It is to be done by holding up 
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the first three fingers from the thumb,} and projecting the forefinger 
and letting that alone touch the forehead, the chest and the shoulders. 
The symbol here is clear. It is not the Holy Trinity, but one of the 
three persons of the Triune God, who became incarnate. In other 
words, the sign of the cross is made to call to memory the salvation 
through the incarnate Son. 


This tradition is at variance with that of the Byzantine Orthodox 
Church, which maintains the custom of making the sign of the cross 
with the first three fingers projected equally} and together touching 
the forehead, the chest and the shoulders. As regards touching the 
shoulders also there is difference between the two Churches. Whereas 
the Syrian lets the fingers move from left to right, the Byzantine has 
them go from right to left. The symbol here is that the Holy Trinity 
is above, below, right and left, namely everywhere. 


It is the Antiochene Syrian traditions in faith and life that the 
Indian Orthodox Church has inherited and conserves. 


{historically a much later practice, even in the Syrian Church. Ed. 


i i . Earlier Byzantine practice was pro- 
ter than the 13th Century. Earlier By: 
} baute ea He finger only, and later two fingers. Ed. 








Thy Kingdom come—A Rejoinder 


(Metropolitan Paulos Mar Gregorios) 


We publish in this issue the keynote address delivered by Metro- 
politan Geevarghese Mar Osthathios of our Church at the Melbourne 
meeting of the Commission on World Mission and Evangelism. 


We do not want to take issue with Mar Osthathios (the Indiani- 
sed form of Eustathius) but we want simply to attempt an alternate 
answer to the questions he has posed. 


1. What is The Kingdom of God? 


Certainly the Kingdom of God is, as the bishop says, not just 
abundant life here on earth. But we look in vain in the Bishop’s 
paper for a clear and satisfactory statement as to what it is. Too 
quickly he equates the Gospel and the Kingdom. The whole gospel 
for the whole man and the whole of humanity is an attractive slogan. 
But that is not the Kingdom. The Kingdom is the rule of God— 
God’s rule in the heart (as centre of personality) of all human beings, 
God’s rule in the structures of social, political, economic and inter- 
personal relations, and God’s rule in the cosmic sphere where the evil 
powers have been overthrown. 


The Gospel says that the Kingdom of God has come—in Christ 
who is incarnate and risen; in Him the powers opposed to God have 
been overthrown; we can now have free access to God’s presence 
with our sins forgiven; we can wage war against the cosmic, social 
and personal forces that still struggle against the will of God—this is 
the good news. 


The Gospel is not the Kingdom, Itis about the\ Kingdom; it 
announces the Kingdom and invites human beings to repent and 
accept the Rule of God. The Gospel is not “doing the Will of God”, 
but the good news about Christ. 


But the Kingdom is not a naive or simple-minded sharing of 
wealth, though that might be one manifestation of the Kingdom. 
The Apostolic Church, when it grew beyond a few hundreds, failed 
to maintain the simple communism of consumption with which it 
began. Merely to preach a sharing of wealth today seems to us folly 
and ignorance; the most important lesson of recent history is that 
preaching and admonishing do not bring about justice, but help only 
to salve one’s own conscience. 
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Compassion is not the Kingdom. The Buddha preached it more 
effectively than Christ. 


2. The Kingdom and the Church 


Jesus Christ, God become Man, is the King; he exercises the 
Rule of God in the cosmos, in social structures and in personal life. 
The Church is his Body, and thus the existence of the Church is 
defined by Christ’s purpose, his being, his work. In this sense the 
Church is not simply ruled by Christ, but rules with Christ, in Christ, 


But Christ’s Kingship is not analogous to our historical king- 
ships—not even like the constitutional monarchs of our time. He 
rules from the Cross, by laying down his life for others. There the 
bishop is absolutely right, and Christians have no other pattern to 
follow. 


It is a commonplace today to say that the Church is both fore- 
taste of and witness to the Kingdom. But we need to be more 
specific. 


3. The Kingdom, history and the state 


Human history is a brief though significant episode in the life of 
the cosmos. Its significance stems from the fact that the Son of God 
was incarnate init. So is the planet earth, small, but significant for 
the same reason. The Kingdom extends to the whole universe, not 
just to the planet earth and this brief human history which will pro- 
bably soon end. 


But the Kingdom’s coming on this small planet, which is a 
laboratory of the cosmos, has its significance for the whole cosmic 
history and evolution. We do not have adequate conceptual cate- 
gories to grasp the total significance of this relation, and we express 
it through symbols, sacraments, and unspoken yearnings prompted 


_ by the Spirit. 


The state, and perhaps much more than the state, the socio- 
economic structures of human society which it serves, are important 
instruments of the Kingdom. Human beings and human capacity to 
relate to each other in accordance with love (which is the principle of 
the Kingdom) are shaped by the structures as well as by what the 
Church does in relation to these structures. 


History, human history, is not a self-contained entity, but a facet 
of a complex cosmos. The Rule of God comes in history, goes 
beyond history, and is the criterion by which history is to be judged; 
it is cosmio, structural, personal. 


The state as an institution is not a permanent fixture in history, 
We may evolve other ways of governing ourselves in the future, The 
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State is often the place where the anti-kingdom forces are most at 
work. These forces however occupy deeper and less visibly structur- 
ed layers than that of our social and personal existences. It is there 
that the struggle against the overthrown powers is to be most care- 
fully waged. 


4. The Kingdom and the Poor 


God is biassed in favour of the poor and the exploited. He is 
always on the side of the victims of injustice and exploitation; His 
wrath abides on the perpetrators of injustice and exploitation, how- 
ever “morally” pure they may be. This bias for the victim of injustice 
geome hing special in Semitic religion, and central to the Christian 

aith. i 


Semitic prophetic religion usually always judges and condemns 
the rich, the exploiter and the oppressor. Christ shocked his con- 
temporaries by announcing “Blessed are you poor; for yours is the 
Kingdom”. The Beatitudes are biassed. They do not say, “ Blessed 
are the affluent’; though that slogan was often implied in Rabbinical 
and Pharisaic as well as Sadducian teaching. 


And yet the present emphasis on identification with the poor 
may have an element of the middle classes wishful thinking or un- 
counscious desire to be purged froma guilty conscience connected 
with previous identification with the powerful and the affluent. The 
Church has a long history of identification with the privileged classes. 
But the Church cannot escape from its past by simply declaring its 
identification with the poor. Those who preach such identification 
seldom have sufficient contact with the organized and conscienticized 
thinking of the poor and the oppressed and the exploited. If they 
had, they would not be so condescending towards the poor in declar- 
ing their identification and then carrying on with the exploitative and 


oppressive system. Neither would they be so optimistic about the 
power of persuasion. 


This is where Melbourne and Bishop Osthathios should have 
shown us the way. Identification with the poor is much too vague a 
term and does not give any real orientation for the mission of the 
Church. Should the Church as a body be directly involved in the 
political and economic struggles of the time? Or should the Church 
give special pastoral care and encouragement to those who so engage 
themselves on their own? Should the Church as a body ally itself 
with one or more particular political parties, and thus make it difficult 
for members of conservative and reactionary parties to continue as 
members of the Church? These are questions for which the answers 
are perhaps not so difficult to find, 
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5. Means of Manifesting the Kingdom 


May we submit that there are at least four levels at which the 
Kingdom can be manifested: 


(a) the cup of cold water given in love—simple charity given to 
the needy in times of emergency as well as in ordinary 
periods; 

(b) organized institutions of service to the whole of society—in 
edtcation, health, care for the victims of injustice (legal aid), 
the opening of new dialogues for breaking barriers etc., 


(c) the struggle against the political and economic forces of 
imperialism, racism, exploitation, oppression etc., and the 
organizing of the people for the struggle. 


(d) the search for holiness, both corporate and personal, through 
prayers, discipline and inner transformation of persons and 
communities. 


Now, in the Socialist Societies of Eastern Europe, Asia or Latin 
America, there is very little possibility for the first three of these types 
of activities. Does that mean that they have to manifest the Kingdom 
of God only in the fourth way? 


The pattern above is suitable for mission in Capitalist-liberal 
societies and one should not absolutise such a pattern as the pattern 
for Christian mission for everyone. We have not spoken of the very 
life of the Church as a potent manifestation of the Kingdom—its 
sacraments, its preaching, its symbols. 


6. The Trinity and the Classless Society 


It is the conviction of Mar Osthathios that the Theology of a 
Classless Society provides sufficient orientation for mission today. 
He is an Orthodox bishop and does not totally negate the Eastern 
tradition about the basic incomprehensibility of the being of God. 
He thinks he can explain that Being; most Orthodox theologians 
would take issue with him at that point. Anyone with adequate 
philosophical training can see the impossibility of explaining the Holy 
Trinity. m 

But we would defend the bishop’s attempt to draw a model for 
human community from our apprehension of the Divine Trinity. This 
is legitimate (Jn. 17: 11, 21-23). Many would take strong objection 
to the bishop’s picturing the Holy Spirit as the Mother, not for sexist 
reasons, but because the Orthodox do not believe that the Son was 
begotten by the Father and the Holy Spirit together; the bishop’s 
words may give the impression that he thinks so; but we know that 
he is Orthodox enough not to accept such a heresy nor to hold to 
the filioque, , 
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The bishop’s failure to use the usual Orthodox distinction bet- 
ween the ousia and the energeia of God lands him in great theologi- 
cal difficulties. If he also understood the Eastern Patristic doctrines 
of the incomprehensibility of God, and the dialectic between the 
@pophatic and the kataphatic, he would not have so unthinkingly 
rejected the Indian philosophical notion of a God who is beyond ail 
determination or Nirguna Brahma. Truth is rich and has many facets. 
It is important to understand before one rejects. 


Nor would he have so lightheartedly espoused the Marxist con- 
cept of a Classless society as equivalent to the reconciliation of all 
things in Christ. while naively hoping that the Christian Mission can 


stop the right-left conflict, the rich-poor conflict and the avalanche of 
the arms race. 


Nor can we go along with the bishop’s triumphalistic faith that 
we can “conquer the lion in his den” because Christ is Lord. The 
powers that oppress can only laugh at such bravado. 


If Mission were such a simple matter of an equitable distribution 
of wealth, Christ and the Apostles would have preached a totally 
different gospel than the one they did; and perhaps there would have 


been no need to baptize anyone in the name of the Father, the Son 
and the Holy Ghost. 


The concept of the classless society cannot do justice to the 
richness and depth of the Christian notion of the unity of all in love. 
The Triaity can become a model, not as nuclear family or classless 
society, but in terms of mutual perichoresis, the fulfilment of each in 
others, and the ability to give oneself totally to the other and to 
receive the other totally into oneself. It goes far beyond any formal 
notion of equality or sharing properly. The bishop still seems to 
hold on to the line of private property in his championing the Class- 
less Society. He does not recognize that the Classless Society is a 
concept that comes out of an understanding of the Class struggle; 
what the bishop seems to recommend is the abandonment of the 
Class struggle for the sake of some easy reconciliation in a society 
where private property is sacred. Here is where the bishop makes 
the concept of Classless Society a slogan for reactionaries who want 
to stop or suppress the class struggle. 


% % * Py 

Neither the Bishop nor Melbourne as a whole has thrown much 
light on how the Kingdom comes or what it is. For that we must 
continue to pray, study and struggle, 











Melbourne Conference on 
World Mission and Evangelism 
Prof. K. M. Tharakan 


It was as a press representative that I attended the Melbourne 
Conference of the W. C. C. on Mission and Evangelism. However 
my role was not to be a reporter of what transpired at the sessions. 
I was there to observe, to react to them in my own way and to 
interpret the content, of the deliberations. 


Our chief concern was to know what it was all about, this 
Conference. Mr. Potter said Melbourne was in the line of Edinburgh 
Conference, and Tambaram Conference and in direct succession to 
the conference held in Bangkok in 1972. Every Christian has the 
mission to communicate with others the good news of the Kingdom 
of God. The ultimate aim of such communications, as understood 
by some Churches, is the conversion of individuals and communities 
into Christianity. But then, what is Christianity? What is its 
essence? 


Jesus was born and brought up in the Middle East. He taught 
in Aramaic, his cultural milieu was of the Jewish, a milieu replenished 
by Roman and Greek civilizations. Its essence was self surrendering 
love and nothing else. The west took up the teachings of Jesus, 
nurtured them in their cultural milieu and life styles. The white 
men modelled them after their own aspiration to conquer the earth 
and dominate it. The Roman Catholic Church of the medeival 
period was imperialistic in its outlook, the Protestant Churches that 
were born in the modern period with their excessive emphasis on - 
individualism developed capitalism. The missionary enterprises of 
western Christianity were by and large expressions of the expansionist 
motives of the western mind. The white man’s Christianity became 
normative for Christian faith and life. This is not to gainsay the 
dedicated service of certain committed missionaries both Catholic and 
Protestant, in different parts of the world who sacrificed themselves 


for spreading the good news. 


t Caseman rightly associated expansionism and all the 
ills ee a with it, with the worship of the calf of gold; which 
spells disaster for any civilisation. For centuries in the modern 
period the west dominated the world; western. Christianity sought to 
reach the unreached, they tried not only to christianise them but also 
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to bring them into western styles of living. But who opened the 
eyes of the Latin Americans and the Africans to this ghastly truth? 
Was it any Christian Church, or was it resurgent and militant 
nationalism that revolted against imperialism that brought this home 
to the oppressed. This was not made quite clear. 


And again, how did the western missionaries effect conversion 
of individuals and groups. Was it that they brought about a change 
of heart? Certainly many must have received Jesus Christ realizing 
that he is the centre, the saviour. But there were many more who 
embraced Christianity for purely mundane reasons. To some 
Christianity as the religion of the ruling class offered shelter, security. 


However Dr. Emilio Castro and Dr. Koyama made it clear that 
Christianity does not necessarily mean western Christianity. Dr. 
Castro said that Christ was for all countries, races, and cultures. 
Christ does not destroy culture; he transforms it even as he transcends 
it. Kingdom of God is in the ultimate sense a hope beyond death. 
It is a realized eschatology too; it is achieved ‘here and now? And 
‘here and now’ involves a variety of problems, cultural, economic, 
social and political. Here on earth ‘culture’ comes first. No culture 
is perfect, yet each must have had its achievements, its values. The 
western mind has a tendency to reject all that is alien to it; it suspects 
that acceptance of native culture will lead to syncretism. What 
about western Christianity? Pure? Certainly not in that sense. 
However we should not idealise our cultural Past, nor should we 
denounce it. Castro said ‘we look from our cultures to Jesus.’ We 
try to link our history to His story. Evangelisation happens in this 


way, planting the seeds of the Gospel of the Kingdom in the soul of _ 


our cultures, The gospel will fulfil its role “‘as salt, leaven, and 
light.” But does this happen? How do the missions go about it? 
Don’t they start missions far out with western money? They func- 
tion so long as the money flows. What happens when the mission 
departs and the local Churches try to stand on their legs? It is true 
that the white men made money by exploiting others. That money 
is sinful. They give part of the money they have thus made in 
charity. But those who receive the money also are as much as 
sinners as those who give it. Should mission centres be built on the 
wages of sin? But what is the alternative? 


____ The only solution for this dilemma is the restoration of justice 
in the world. Justice should be done; peace can prevail only in a 
just world. Dr. Castro related the Kingdom of God to ‘‘the accept- 
able year of the lord” the Jubilee year when land was redistributed 
in Israel afresh after an interval of fifty years, and natural life took 
a new start. Are the rich countries of the world willing to pay heed 
to this call for the “acceptable year of lord, the jubilee year? 
Kingdom of God ‘here and now’ means equal opportunity for each 
and everyone to develop, It is thus good news to the poor. What 
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the people of the:world needed was liberation, the rich are to be 
liberated from the sense of guilt, the poor from the sense of worth- 
lessness. Kingdom of God means freedom to the captives. But has 
this been realized? Will it ever be? Dr. Castro said, that in such 
a context of captivity evangelism meant revolutionary engagement 
which would bring about the freedom of the oppressed. Mission 
and evangelism have no meaning unless they transform the lives of 
the people radically. The Churches are to pray, to get the strength 
to wrestle with principalities and powers. Churches are to commit 
themselves to the discipleship of Jesus to carry on the struggle and 
for the Kingdom of God on Earth. 


Dr. Caseman said: ‘Christian can’ not look in neutrality or 
silence at the appalling inhumanity which is turning the earth into 
an inferno.” He was very specific when he said “The ideology of 
non-violence is hypocritical if it is directed not against the tyrants 
but against their victims.” In clarification he added ‘I am not a 
socialist, but I am a revolutionary.’ , 


Rey. Dr. Kosuka Koyama gave an estimate of the existing idea 
of evangelism from the eastern perspective. He attacked technology 
that dehumanised man also bureaucracy that promoted racism and 
militarism. He raised the question whether the missionaries and 
evangelists were sincere; whether they carried credibility, whether 
they made a gossip of the theology of mission. Like Dr. Castro he 
too hit at the Christian theology moulded in the western language by 
the western mind. 


It was clear that the overall emphasis of the Conference was on 
social and economic justice for the peoples of the world. As one of 
the reporters put it, “But for repeated references to the Bible many 
would have taken this Conference for an international assembly 
deliberating on economic justice and political rights rather than on 
the Kingdom of God.” Nobody seemed to underscore the peace 
that passes understanding which enter every soul with the advent of 
the Spirit of God. Spirituality was not stressed. To most of the 
delegates poverty was material poyerty, not the dearth of goodness 
or spirituality. The first section in its findings stated, | God is work- 
ing for the total liberation of the whole of human life—indeed for 
the redemption of cosmos.” But nobody gave attention to the 
cosmos, the earth, or the resources of the earth. The entire attention 
of the Conference was turned to the sufferings of peoples in Latin 
America, Africa and afew other countries. The section exhorted 
the W. C.C. and similar bodies to work for bringing about a new 
and just social order in the world. The Churches were to join the 
ae le of the poor for justice. The second section dealt with the 
Rina of God and human struggles. It realised that the situation 
of each country was different from that of another. Institutional 
Churches were reluctant to involve themselves in human struggles in 


all these situations. But people were involved in the struggle. The 
Kingdom of God called upon the Churches to rectify themselves. In 
fact the witness of the Churches to the Kingdom engaged the attention 
of the third section. The Churches can bear witness to the Kingdom 
when they are inspired by the Holy Spirit. No Church was to be 
controlled by any privileged group. Every Church was a pilgrim; 
and also a servant. t ; 


The fourth section dealt with the topic ‘the crucified Christ 
challenges human power.’ This section could make a series of 
recommendations on the ways and means of overcoming the dehu- 
manising economic and political structures of the present day. The 
section wished that the Churches were in constant dialogue, that the 
Churches advised other members not to invest money in countries 
which oppressed the poor, that they supported the enterprise of inter- 
national bodies like UNCTAD for a new economic order. The 
section categorically states ‘National egotism is a sin whose wages can 
only be death, perhaps the death of the whole world. Hence it 
called upon the Christian world not to acquiesce to the ambitions of 
the great powers of the world to acquire mastery over the world, 


The interests of the three worlds are not the same, they see 
Christianity in different lights, they understand the Kingdom also 
differently. Could the Conference evolve a consensus on the economic 
and political issues that unsettle the present day world? Such words 
as consmerism and centralised planning, oppression and exploitation 
lose their inner content if they are not related to the basic structure 
of the present day economy. Nobody at the Conference used the 
word infra-structure. Isn’t there such a structure which holds the 
capitalists as well the socialists in an iron grip? Jesus had hit at it, and 
overcome it. Most of the members of the Conference were aware of 
it, but they were hesitant to name it. People even when they are 
committed to Christ, can hardly negate the systems which have 
nurtured them. At best they can criticise others but a few have the 
courage and candour to criticise themselves. 


__It was here that the Latin American delegation failed. It never 
tried to see what was wrong with itself. That the Americans are all 
wrong, Latin Americans are all right ‘is not the right road to the truth 
of the situation’. Everyone loves the privileges he has, and expects 
everyone else to bear the cross. Mar Osthathios made it very clear 
when he stated bluntly to us “your Kingdom come” to many means 
“My Kingdom come”. The oppressed who attack the avarice of the 
oppressor are not less avaricious. Their ambition is to rise to the 
position of the oppressor and enjoy all the privileges of the oppressor. 


The earnestness of the committed among the delegates to press 
for a joint effort to drive away the ills that afflict humanity was sub- 
merged in the indignation of the oppressed at the outrages of the 
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oppressor. The fault is as much with the oppressed as with the 
oppressor, and Christians are to rise above this dichotomy, and stand, 
under the Cross and ask of God’s forgiveness for their sins, for their 
outrages against fellowmen and God’s good universe. The Conference 
was moving towards this attitude of contrition. There is a common 
search for justice that overcomes hate and the peace that prevails 
over principalities and powers. 


The plenary sessions had their moments of excitement where 
interests clashed. The cry of the women and the claim of the youth 
for a greater authority in the administration of the Church were 
drowned in the din of these clashes. It was easy for the Conference 
to condemn the outrages to humanity in Elsalvador, the suppression 
of south Korean uprising, or the oppression of the blacks in South 
Africa. But there were several tricky issues such as Afghanistan issue 
which the Conference could not discuss with frankness. This issues, 
one should admit, were complicated. 


_ Christ has begun to break the barriers of nationalism, and 
racism. This was the hope that Melbourne held forth. Christ is 
moving not from the centre nations to the periphery nations as ex- 
plained by Dr. Koyama. Christ is moving into the heart of each 
nation, awakening it to the need of renewal. Once every nation 
accepts the ‘royal reign’, all the evils associated with expansionism 
will be overcome. Capitalism bestrides the three worlds like a 
colossus. Every country has to reform itself even as it asks others to 
reform themselves. The Conference stressed the need for repentance 
on the part of every Church. The general impression that the Confer- 
ence gave was that the Latin American delegation made its voice heard 
by the white countries. The delegation was certainly powerful, but 
one wonders whether it is right on the part of any single delegation 
to press its claims at the expense of other delegation. This smacks 
the application of political strategy in the Christian conferences. Would 
this mean that the poverty of the Latin Americans shall be the chief 
concern of the W. C. C.? People suffer in all parts of the world. 
There are millions who are below the poverty line in India. Just for 
the simple reason that the Indian delegation is not adept in handling 
terms and phrases with which the people in the west are conversant, 
it could not make its voice heard. At an international Christian 
conference rivalries among delegations to push forward their claims 
may betray insensitiveness to the sufferings of fellow men outside their 
pale. It seems, at Christian conferences, the strategy is to shout as 
loud as one can, so that one may be heard. The directors, therefore 
when they settle down to business will free themselves from all pre- 
judices and sort out the most vital issues arising out of the conference 
and invite meaningful discussions on them so that world opinion may 
be shaped for bringing out justice and peace on earth. 





News & Views 


“Ambiguous Lutheran World Federation Harms the Ecumenical 
Movement” 


Former Director of the LWF Department of Studies Levels Severe 
Accusations at Confessionalism. 


Munich, 16th May 1980 (epd)—Severe accusations against the 
Lutheran World Federation are being advanced by the former director 
of the Department of Studies of the Lutheran World Federation 
(LWF), the Rey. Ulrich Duchrow, Heidelberg, in a study entitled 
“Conflict around the Ecumenical Movement” (Konflikt um die 
Okumene”) which has now been published by the publishing house 
Christian Kaiser Verlag in Munich. In this study, Duchrow, who 
as a member of the LWF staff in Geneva was responsible for LWF’s 
study work during the years 1970 to 1977, accuses the Lutheran 
World Federation to have done harm to the ecumenical movement 
and to the World Council of Churches through a deliberately equi- 
vocal and ambiguous theology. 


The former Director of Studies takes exception to the fact that 
the Lutheran World Federation does not receive its main orientation 
through the theological work of its Department of Studies, but 
rather by its Ecumenical Institute in Strasbourg which preferred 
“bilateral doctrinal discussions’® with individual denominations, and 
by its “Department of World Service with its isolationist giant 
machinery’. Due to this “the structural system succeeded which takes 
as basis the confessional formation of the Ecumenical Movement”. 
Duchkrow criticizes in particular that the Lutheran World Federation 
neglects the unity efforts at grassroot-level that place particular 
emphasis on the issue of overcoming the “‘non-theological factors of 
division” just as much asit neglects the coordination of all LWF 
programmes with the World Council of Churches. 


“The LWE follows the path of an erring Church” 


Duchrow, who since late 1979 is one of the pastors with special 
responsibility for Mission and Ecumenical Relations within the 
Church of Baden, advocates in his challenging study the concept of 
unity of the World Council of Churches as expressed in the formula 
of the “‘conciliary community”. In his opinion, the Lutheran World 
Federation with its ccumenical concept of “reconciled diversity” ag 
the “final aim of Christian unity” is, in terms of the teachings of 
the Bible and the Reformation, “following the path of an erring 
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Church”. He calls upon both the Lutheran and all other Churches 
to alert the Lutheran World Federation to “the seriousness of this 
crucial question for the whole Church”. 


The author, an expert in ecumenical matters, accuses the 
Lutheran Churches in the rich countries of the Northern hemispere 
of considering the inner—Lutheran relations to be of greater impor- 
tance to themselves than ecumenical relations, since they preferred 
the ‘reconciled coexistence of multi-national deonominations” to the 
“conciliary community” advocated by the World Council of Churchs. 
“Because of the strengthened self-confidence of the confessional 
world bodies, particularly the Lutheran World Federation, and 
because of the role of the Roman-Catholic Church on the side of 
these confessional bodies, a very serious situation developed for the 
World Council of Churches and for the entire ecumenical movement’’, 
Duchrow writes. He continues with the appeal that a “‘for a long 
time neglected” examination of the significance of the Confessional 
world bodies be undertaken in the light of the doctrine of the Church, 
and calls for “practical and organizational consequences”. 


(Courtesy—EPD.) 


Russian Orthodox—Roman Catholic Conversations. 


The fifth conversation between Roman Catholic and Russian 
Orthodox Churches took place in Odessa in March 1980. Delegations 
were led by Cardinal Willebrands of Holland and Metropolitan 
Philarete of Kiev. 


mai i i hurch and 
The main topic was the relation between the local c h a 
the universal church. There emerged some differences of opinion 
about the status of the local church, and naturally, also about the 
status of the Bishop of Rome, in particular. 


More than 30,000 Orthodox in Switzerland. 


osniansky of the Orthodox Centre of the Ecumenical 
Dae ate in Gana estimates the number of Orthodox in 
Switzerland as 30,000, three times as much as commonly estimated. 
Serbian Orthodox from Yugoslavia form the largest contingent- 
about 17,000, mostly immigrant workers. Second are the Greeks 
with. some 10,000. Romanians about 2000. Russian Orthodox, 
earlier settlers, number about 1000. There are others-Syrians, 
Labanese, Bulgarians, and of course, Armenians, Copts, Syrians, 
Ethiopians and Indians from the Oriental Orthodox Churches, 
Armenians would be the largest community among the Oriental 


Orthodox, (Courtesy S. O. P.) 
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16th Centenary of the Second Ecumenical Council. 

1981 will be celebrated in Greece and elsewhere as the 16th 
centenary of the Ecumenical.Council of Constantinople (381) which 
finalised the form of the Nicene Creed. This was the Council to 
which the Great Cappadocian Fathers, St. Basil the Great, St. Gregory 
Nazianzen and St. Gregory of Nyssa made their great contributions. 
This was the Council which formulated the doctrine of the Holy 
Spirit, as,proceeding from the Father, and as adored and worshipped 
along with the Father and the Son. 


Oriental Orthodox—Byzantine Orthodox in Syria and Lebanon. 

According to Fr. John Corbon, a Roman Catholic theologian, 
the Armenian and Syrian Orthodox Churches in Syria and Lebanon 
are fast healing their breach with their Byzantine or Melkite Orthodox 
brethren. And relations between Greek Melkites and Roman 
Catholic Melkites are also improving. They all cooperate in the 
Middle East Council of Churches. The hierarchies are also in fre- 
quent touch with each other. 

Patriarch Ignatius (Hazim) IV of Antioch (Melkite) and 
Metropolitan Georges Khodr of Mount Liban (also Melkite) have 
published a French pamphlet entitled “The Unity-of Christians in 
the Middle East—An Antiochian Vision of the Unity of the Church”. 
(available from Service Orthodoxe de Presse, Paris). | a . - 
(Courtesy S.O.P.) 
Consortium for Ethiopian Church Development { 

Under the auspices of the W. C. C. and agencies in the west fo 
Inter-Church aid, and the Russian Orthodox Church, a Consortium 
has been set up for assisting the Orthodox Church of Ethiopia in its i. 
development programmes and training of leadership. ‘ 

The consortium is to be financed by East Germany’s Working 
Group for Church-related Development Service, West Germany’s Bread 
for the World organization, Swiss Bread for My Neighbour programme, — 
Great Britain’s Christian Aid programme, U. S. A.’s Church World : 
Service, the Russian Orthodox Church, and the World Council of “ 
Churches itself. The consortium will assist small projects like oil- — 
presses, agricultural projects, etc. related to parishes. It will also 
help in the training of 1500 priests and leadership cadres for youth. 

y (Courtesy, Episkepsis) 
Reopening of the First Orthodox Church in China * 

Mr. Alain Jacob, the special representative in China of the — 
famous French daily Le Monde, has reported that the Chinese autho- — 
rities have taken a decision to reopen one of the several Orthodox — 
Churches in China—the one at Harbin (in ancient Manchuria). This ~~ 
Church is meant for people of Chinese nationality who have become 
Orthodox Christians since the end of the last century, and whose — 
Teligious rights are therefore recognized by the constitution of the 
Peoples’ Republic of China. (Courtesy Episkepsis) 
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THE STAR OF THE EAST is an Indian 
Orthodox ecumenical quarterly published under the 
editorial responsibility of Metropolitan. Dr. Paulos 
Gregorios of Delhi (formerly Fr. Paul Verghese). It is 
the continuation of an occasional journal carrying the 
same name originally published by the late Rev. Dr. 
C. T. Eapen of the Orthodox Syrian Church of India. 
The journal will deal with contemporary issues of 
ecumenism, especially from the perspective of the Ortho- 
dox Churches, and will carry news about the major 
events in the life of these Churches. 

All correspondence, articles, news, exchange perio- 
dicals, books for review and subscription enquiries may 
be addressed to: 


The Business Manager, 

The Star of the East, 

Sophia Centre, P. B. 98, 
Kottayam —686 001, S. India. 


Single copy in India Rs: 2:50 

oe Outside India $ 1.00 
Annual Subscription Rates: 

In India Rs. 10.00 

Outside India (By Seamail) $ 4.00 

ef (By Airmail) $ 7.00 


For Indian Theological Students Rs. 6.00 


Life Subscription : 
(In India) Rs. 150.00 
(Outside India) $ 100.00 























